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Editorial 
 

Happy New Year! and best wishes to you for you 2011 New 
Year Resolutions –  

resolutions are a feature for which there 
is biblical encouragement as you take 
action to fulfil your set of goals which 
provide active improvement in your 
Christian living and real contentment in 
life as a faithful child of God. (Having 
been trained as a professional Life Coach 
I seriously understand it is most beneficial 
to engage in goal setting especially with 
the help of a coach with the effective 
transformation of your life.)  

 

The New Year 2011 is significant (not least for me as my Ruby 
Wedding Anniversary – ie 40 years ago – on the palindrome 
date of 17.7.71!). In this edition of Connect Dominic shares 
with us an important decision of the FCE Convocation 
regarding Ecumenism, published in the 1971 edition of the 
FCE Year Book. 

 

2011 is also marked as a most significant year regarding 
activity 400 years ago concerning publication of the 
Authorised/King James Version translation of the Bible. Daniel 
has contributed an article relating to the AV. The AV has been 
used in most FCE churches for much of their history since 
formation in 1844. However, congregations of the Evangelical 
Connexion now engage with more modern translations, 
including the New King James Version, the English Standard 
Version or the New International Version. Nevertheless, there 
are churches which remain committed to the AV, eg the 
Church of England Continuing, whose Constitution states 

- 2 - 
 

- 2 
- 



  
 

- 4 - 
 

- 15 
- 

- 3 - 
 

- 3 
- 
 

“The Authorised Version of the Bible shall be the only version 
used in the lectern and the pulpit and in public readings and 
exposition at all meetings of the Continuing Church.” 

 

Some time ago, as Vicar of a parish in the Church of England, 
I sent off to enquire about the FCE with a clear commitment  
of my mind to leave the Church of England on the basis of its 
fundamental errors and its lack of faithfulness to its doctrinal 
basis and a measure of anti-evangelicalism. However, 
surprisingly – notwithstanding its commitment to biblical 
doctrine – Freemasonry was most active within the FCE. I was 
clear about the importance of the rejection of Freemasonry 
for the secret revelation at the highest level of God as Jah-Bul-
On. Although Jah (Yahweh) may sound encouraging, Bul is 
certainly not, representing Baal, as On Osiris (the Egyptian 
Sun god). Even worse than this for many Freemasons there is 
affirmation of Lucifer agreed equally as God! As Rector of a 
parish in East Anglia, the churchwarden at my Induction there 
turned out to be a nationally leading Freemason and 
Rosicrucian, not that it was long before he passed away. After 
he died (I managing to make sure there were no Masonic 
elements to the funeral) there was dramatic spiritual growth 
in the congregation.  

 

At the invitation of Barry Shucksmith I used to preach for him 
at Farnham, as he for me at Southsea. After some time the 
Evangelical Connexion was formed and for me it became a 
much more attractive body to join, freed from Freemasonry 
and Ecumenism, and I look forward to dramatic spiritual 
growth among members of the Connexion too! 
 
               Michael John Smithson 

 

The Free Church of England 
and Ecumenism 

 

The recent history of the Free Church of England has hardly 
been a happy one. The apparently deliberate, and therefore 
utterly culpable, ignorance of true Protestant doctrine held by 
many of the clergy has left those of us who can see that right 
doctrine is essential for a true church saddened. And of 
course, effectively thrown out of the denomination despite 
being those who really did hold to what it professes to teach. I 
wasn’t in the FCE in the Eighties, but I gather things were 
already bad by then. I was around for the end of the Nineties, 
and know that when I discovered that one FCE clergyman 
held to Roman dogma on Mary, Jesus’ mother, I wondered 
what I had joined. And as we all know, the degradation of 
doctrine in what I am told is called the ‘noughties’ reached 
new heights. I still think back in disbelief to incidents where 
Reformed, Protestant and Evangelical doctrine was simply 
ignored and discarded by various individuals within the FCE, 
from who we are now happily separated. 

 

However (and there had to be a ‘however’ didn’t there?), we 
don’t need to look back very far before those times to find 
that in fact Protestant and Reformed doctrine was important 
both to the members and to the leaders of the FCE. In the 
FCE Year Book of 1971 I discovered a fascinating statement 
on doctrine and ecumenism. Not only was this statement put 
forward by the presiding Bishop of the denomination, 
Thomas Cameron, it was also adopted by Convocation that 
year as being their ‘public statement’ on the problem of 
ecumenism. Having been so positive about it, the first signs of 
seeds of doctrinal ill-health within the FCE are clear – the 
report of Convocation states that the statement was “keenly 
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debated” & “accepted by a clear majority of Convocation”. I 
would have thought that anyone demurring from what it says 
should have realised that they simply didn’t belong in the 
FCE – but obviously a substantial number didn’t see it that 
way. However, it was accepted, and looking at some of what 
it says will be a useful reminder to us of the position of the 
Evangelical Connexion on Ecumenism. 

 

In the second paragraph they point out that the doctrinal 
basis of the World Council of Churches (of which ‘Churches 
Together’ is a member):  

 

 “…is such a loose framework of Christian belief that 
Protestant and Eastern Orthodox Churches have been 
able to accept it, and presumably, the Romans 
Catholic Church would find no great difficulty in doing 
so, as the Roman Church and the Orthodox Churches 
share many beliefs which the Protestant Churches 
reject.” 

 

And for those who might think that the Church of Rome is a 
benign and reasonable denomination, it then goes on to 
quote a member of their ‘Secretariat for Christian Unity’, 
using words which tell the truth about what they think about 
ecumenism. A position which they have not changed – I have 
added emphasis to the key part of the quote.  

 

 “Catholics know, and so do non-Catholics, that the 
Church of Rome cannot renounce anything which 
constitutes dogma or morals, and that therefore the 
only way to include her in reunion is to accept her 
whole faith. That is why Catholics maintain (and non-
Catholics realize that Catholics do maintain it), that 
the real and true aim of the movement towards unity 
is the acceptance of the Catholic faith by all 
Christians.”  

 

The FCE statement criticizes this position, and points out that:  
 

“A true and visible unity of all in the fellowship of the 
Church is a right aim to work toward; but Scripture 
teaches that it must be a unity in the truth of the 
Gospel.” 

 

And they go on to point out that ‘truth has been sacrificed by 
Ecumenism to forward the cause of a visible union of 
Churches’. Our recent forebears were therefore not only 
critical of ecumenism, but were pointing out that no true 
Christian can be part of such a sacrifice. They were clarifying 
that to give way on the truth of Scripture, of God’s inerrant 
Word, in order for churches to be ‘part of something big’ was 
simply unacceptable. The statement goes on to point to the 
39 articles, and to the fact that they, the summary of our 
Biblical faith, directly oppose what many other churches 
teach and do. Thereby it reminds us that it would be deceitful 
and sinful to pretend that such differences of view about 
what God Himself teaches can be papered over or ignored by 
Christians. 

 

And the statement ends with an unequivocal condemnation 
of ecumenism: 

 

 “Within ecumenism there are Churches which 
recognise priests, use altars, teach transubstantiation 
and believe in baptismal regeneration. They equate 
tradition with Scripture, rely on good works, accrue 
merit, and interpose mediators between man and 
God. It is therefore evident that there is a fundamental 
disagreement in vital principles between the basis of 
membership in the World Council of Churches 
[Churches Together] and the Doctrine and Declaration 
of Principles of the Free Church of England. If this 
Church… openly identifies with a movement which 
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condones these innovations, then it must be guilty of 
gravely jeopardizing its Reformed position. As the 
primitive faith is not believed and practised amongst all 
members of the World Council of Churches it would 
be a repudiation of the truth and a compromise of 
conviction to seek association with Ecumenism.” 

 

Sadly we know that the FCE today would reject this statement 
out of hand – ignoring the truths it contains. However, we can 
go on in the knowledge that although there has been recent 
compromise of the faith on the part of some, at least the 
position we hold in opposing this indiscriminate ecumenism 
is faithful to both Scripture and to our forebears in the FCE. 
 
           Dominic Stockford 

 

 
 
 
 
 
 
 
 

King James, Geneva and 
the Great Commission 
“That book accounts for the supremacy of England”  

– Queen Victoria 
 

It probably hasn’t escaped your attention that this year is the 
400th anniversary of the production of the authorised version. 
Commissioned by King James I and IV in 1604, the translation 
and editing work took seven years, and the first print run of 
the King James Bible, for securing in public churches, was 
completed in 1611. 

 

The anniversary has been all over the media. The queen 
referred to it in the Christmas Speech, the BBC has numerous 
programmes in connection with it, and all over the country 
dioceses, parishes and Christian charities have decided to 
mark the occasion in their own way. In many places – 
including the TV and radio – there are public readings of the 
scriptures. 

 

The KJV, or AV, is popular in the world for one principle 
reason; it is a work of outstanding beauty and craft in English 
language, and because of this, has influenced the language 
down to this day. So many expressions and idioms came to 
us from the widespread knowledge of the AV; my brother's 
keeper (Genesis 49), wit's end (Psalm 10727), skin of my teeth 
(Job 1920), Jezebel (1 Kings 21), strait and narrow (Matthew 
714), sign of the times (Matthew 163), feet of clay (Daniel 233), 
scapegoat (Leviticus 1610), stumbling-block (Leviticus 1914), 
fall from grace (Galatians 54), strength to strength (Psalm 847), 
powers that be (Romans 131), drop in a bucket (Isaiah 4015) ... 
the list goes on.  

 

Some have made it into popular culture as titles for artistic 
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works – from Genesis 109 we have Nimrod, the RAF hunter 
plane, and one of Elgar’s Enigma variations; from Ecclesiastes 
33 we have the John Grisham novel  ‘A Time to Kill’; from 2 
Kings 211 the 1981 film ‘Chariots of Fire’, and the oft-sung 
‘Swing low, sweet chariot’. One linguist, Professor David 
Crystal, has identified 257 such idioms in his recent book 
‘Begat’. Most of these expressions were carried into the AV 
from former versions – but more of that later. 

 

The AV is also memorable and recognisable for perpetuating 
a style of English which might be described as majestic and 
exquisite, or fittingly sacred, or merely absurdly antiquated, 
depending on whom you ask. It used ‘thee’ and ‘thou’ 
deliberately to preserve the distinction between talking to one 
person and talking to many – a distinction present in the 
original Greek of the NT, but not in modern English. And it did 
this even though in contemporary 17th century usage, this had 
already lapsed. Indeed, as you might have feared with a panel 
of mostly elderly, conservative, and somewhat insulated 
religious scholars producing it, the AV sounded a little old-
fashioned and obscure even when it arrived. In 1759, one 
detractor, Matthew Pilkington, published a greatest-hits of the 
most ridiculed parts, including the wonderful ‘Woe to the 
women that sew pillows to all armholes, and make kerchiefs 
upon the head of every stature to hunt souls!’ (Ezekiel 1318). It 
is not hard to sympathise. I can’t think of any purpose for 
which the NIVs ‘Woe to the women who sew magic charms 
on all their wrists and make veils of various lengths for their 
heads in order to ensnare people’ would not be preferable. 

 

The world’s celebration of the literary style and the quality of 
prose in this Bible are no reason for us to celebrate, of course; 
there are plenty of atheists who have written works of beauty 
and note, and the works of Shakespeare, for example, enjoy a 
similar claim to linguistic craft and lasting influence. This is 

the word of God we are talking about; our goal is to be 
accurate and faithful in translation, and to make the meaning 
clear and precise to the reader. Much of the Bible uses 
simple, plain and popular language in the original, to make 
the point more directly and powerfully – a good translation of 
such passages will not be beautiful and high-flown, but will 
be straightforward and unadorned. 

 

Should we celebrate this anniversary, then? And if so, why? 
 

Some Christians would answer, of course we should – this 
was the first time the scriptures were available to the people 
in their own tongue. Well, that isn’t quite true. The story is 
more subtle, and more interesting, than that. 

 

Wycliffe was arguably the first Christian in England who felt 
called to open up the Bible in this way – and his version (only 
some parts were translated by him, but he lead the initiative) 
was finished in 1384. Wycliffe held the Bible to be the highest 
authority for Christian life and conduct, and for that reason, 
opposed the Roman Catholic church in all its unbiblical 
tradition. His followers are now known as the Lollards (they 
were often called ‘Bible men’ in their own time), and were in 
a very real sense the early forerunners of the Protestant 
Reformation. Tyndale is sometimes called the ‘Morning Star’ 
of the Reformation. Because his teaching and translation 
exposed many of the errors in the church of the time, he was 
violently opposed by the hierarchy. On 4 May 1415 he was 
declared ‘a stiff-necked heretic’, his books (including the 
Bibles) were ordered to be burned, and his remains 
exhumed and burned. Sadly, then, his translation was only 
briefly available. But some copies survived, and even today, 
we have about 150. 

 

When the Reformation began in earnest in the early 16th 
century, Martin Luther wrote a Bible in common German for 
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widespread use. It seems that, spurred by this, one William 
Tyndale determined himself to do the same for the English 
people. John Foxe describes an argument with a "learned" 
but "blasphemous" clergyman, who had asserted to Tyndale 
that, "We had better be without God's laws than the Pope's." 
Swelling with emotion, Tyndale responded: "I defy the Pope, 
and all his laws; and if God spares my life, ere many years, I 
will cause the boy that driveth the plow to know more of the 
Scriptures than thou dost!" Tyndale sought permission, but 
again, the church was suspicious of his theology, and 
generally opposed to a Bible in the common tongue. Thus it 
was that Tyndale completed his New Testament  in 1524 and 
1525, not here, but in Germany. When it came to England and 
Scotland through smuggling, it was immediately condemned 
by the church, and Cardinal Wolsey condemned him as a 
heretic. He continued his work in hiding, revising his New 
Testament and translating the Old Testament over the next 
few years. In 1535 he was betrayed, handed over to the 
English crown, and condemned to death for heresy. His 
recorded dying words were, “Lord! Open the King of 
England’s eyes.” Within four years, by that same king’s 
behest, more than one English translation of the bible was 
published in this land. The prayer of a righteous man is, 
indeed, powerful and effective; and God rules over the hearts 
even of King’s. 

 

Tyndale’s translation surpassed Wycliffe’s in one vital sense; 
Wycliffe had worked with the Latin bible of his day, but 
Tyndale went back to the original Hebrew and Greek, 
allowing him to find more closely the meaning and to correct 
some errors of earlier ignorance and poor scholarship. In this, 
he was greatly helped by Erasmus’s Greek New Testament of 
1522. God was truly preparing the way. 

 

Once the crown, and therefore the established church, 

supported an English Bible, scholars were commissioned to 
the task. But progress was too slow for the king, and he 
allowed the Matthew Bible to be published as an interim 
measure in 1537. This was just the NT of Tyndale, and as 
much of the OT as Tyndale had managed to translate before 
his execution for heresy. Myles Coverdale worked from this, 
but removed the material offensive to the bishops, changing 
the wording where necessary to support the churches 
interpretation, an completed the OT work, but, crucially, 
using only the Latin and German translations, not going back 
to the Hebrew – as Tyndale had. This was published as the 
Great Bible, and was the first Authorised Version, appointed 
by Henry VIII to be read aloud in the services of the Church of 
England. The Psalms in the 1662 prayer book continue to be 
taken from this translation. 

 

As Reformation proceeded apace on the continent, another 
translation, called the Geneva Bible, was produced in 1560. 
Unlike the Great Bible, it was thoroughly Protestant, entirely 
from the original languages, and contained helpful notes 
explaining the Calvinist and Puritan understanding, as well as 
an introduction to each book, maps, tables, and other study 
aids – just like a modern study bible. Naturally, it followed 
closely in Tyndale’s footsteps – over 80% of the Geneva Bible 
matches Tyndale’s. This was the bible of William 
Shakespeare, Oliver Cromwell, John Milton, John Knox, John 
Donne and John Bunyan. It was probably the favoured bible 
of the pilgrims who sailed to America. It was hated by the 
English crown and church because of its thoroughly reformed 
character – most of the C of E bishops were high-church, and 
it did not support the divine right of kings; and in 1568, 
Elizabeth I authorised the Bishop’s Bible, yet another 
translation compromised by the need to keep the authorities 
happy. It was a botched work, with no sense of continuity, 
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and widely varying translation techniques. It was thus revised 
and reissued in 1572, and continually thereafter. It was 
appointed for reading and use in church, like the Bishop’s 
Bible before it; but it was not used widely elsewhere, and the 
bible most Protestants had in their home was still the 
Geneva. David Daniell says that the Bishops’ Bible “was, and 
is, not loved. Where it represents Geneva it is acceptable, but 
most of the original work is incompetent, both in its 
scholarship and its verbosity.” 

 

In England, the Puritans grew in influence and strength in the 
Church of England, and the widespread reading of the 
Geneva Bible in England and Scotland made the common 
man aware of the inadequacies of these ‘authorized 
versions’. In 1601, James VI of Scotland attended the General 
Assembly of the Church of Scotland, where proposals were 
put forward for a new, better translation. Two years later, he 
became James I of England, too; and in 1604, James 
convened the Hampton Court Conference and a new version 
was conceived. James ordered the translators to guarantee 
that the new version would conform to the church structures 
and organisation of his day – not least bishops – and its 
beliefs about an ordained clergy. This version, also, would be 
compromised by worldly and churchly authorities placing 
themselves over the authority of the Bible. This version was 
finished in 1611 – and became known, later, as the KJV. 

 

It is clear, then, that the origins of AV are not the most 
promising for a good, faithful translation. The rules of the 
King prevented the scholars involved from seeking first of all 
an accurate wording, and in places the machinations of men 
undoubtedly deliberately in such a way as to obscure the 
plain meaning of God’s word. But it was printed and widely 
distributed, it was based on the original languages, and it was 
given official sanction – and in God’s grace, through the work 

of the Reformation, it was a far better rendering of God’s 
word than any of the earlier authorized Bibles.  We might 
prefer that the Geneva Bible had taken this place; but we 
must thank God for the mercy he did show in sparing English-
speaking history from the worst corruptions of his word in 
these prior works. 

 

And as we mark this 400th anniversary of just one version in 
our language, we should give the last word to Wycliffe’s 
successors – the Wycliffe Bible Translators. Of more than 
4000 languages in the world, only 457 have a complete Bible; 
another 1211 have a New Testament. Work has not even 
begun for over 2000 languages, and 340 million people – 
about 5% of the world’s population – have none of the Bible at 
all. This represents the tail end of almost 2000 years of the 
church failing to fulfil the great commission, to take the 
gospel to all the ends of the earth. And we know Christ will 
not return until people from every tongue and tribe and nation 
have come to know and believe upon him. Perhaps we 
should be focussing less of our zeal on quibbling about 
English translations, and more of our zeal on those who have 
no translation at all. 
 
          Daniel Normington 

 
 
 

 
 
 
 



 
 

 
DATES FOR 2011	  

 

MINISTRY CONFERENCE 2-3 February  
 [at Hothorpe Hall, Leicestershire] 
 

CONVOCATION 1-3 June  
 [at Christ Church, Leeds] 
 

FAMILY CONFERENCE 28-30 September  
 [at The Hayes, Swanwick, Derbyshire] 
 

GENERAL COUNCIL MEETINGS:   2 February [Hothorpe Hall] 
      1 June [Christ Church Leeds] 
      5 July [Church Lane 
           Evangelical Church, Stafford] 
      28 September [The Hayes]  
 

CONTACT DETAILS	  

 

Editor of “Connect”: 
Michael John Smithson:  078 0248 2584 
     revmichaeljohn@ec-fce.org.uk 
Fern House 52 Walmer Road PORTSMOUTH PO1 5AS 

Please contact the Editor for articles, correspondence, advertisements, etc 
 

Presiding Bishop of the Evangelical Connexion: 
Dominic Stockford:  020 8977 6144 

bpdominic@ec-fce.org.uk 
65 Elmfield Avenue TEDDINGTON Middlesex TW11 8BX 
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